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PISTIS IN ACTS AS BACKGROUND OF PAUL'S FAITH TERMINOLOGY

Suuit Ota

The Greek word miotig used in the absolute state in Galatians 1:23, 3:23-26 and other
places (3:2, 5, 7-9, 11-12, 14; 5:5, 6; 6:10) is a term or even a proper name to refer to God’s
eschatological economy to save human beings that has now been made up in the coming and
redemptive work of Jesus Christ." This economy, holistic in nature, involves God the Father;
Christ Jesus, the Son of God; the Holy Spirit; the gospel of Christ and preachers of it; and
human beings who hear the gospel and come to believe. In view of Galatians 1:23 it is highly
probable that Paul learned his faith terminology, including the name Pistis, from his
predecessors. In this paper I will inquire into the ways miotig, motedw and motdg are used in
the Acts of the Apostles, centering on Acts 3:16, a particularly important text in connection
with Paul’s idiom ziotig Tnood Xpiotod and his use of miotig in the absolute state.

I.  Peter’s Speeches in Acts

In Galatians 1:23-24 Paul writes with a direct quotation: pévov 8¢ dxovoviec Roov 81t 6
Skev Mudg mote viv evayyeAiletal v mionv fiv mote Emdphet, koi £60Ealov €v €uoi Tov Oedov
(they only heard it said, “He who once persecuted us is now preaching the faith he once tried
to destroy,” and they glorified God because of me). This use of miotig in the absolute state (tnv
niotwv) evidently goes back to the religious vocabulary of “the churches of Judea that are in
Christ” (v. 22, taig ékkAnociong tiic Tovdaiag taig &v Xpiot®). In my view, the Judean churches
were using the noun wictig as a ferm or proper name to refer to God’s eschatological, holistic
economy to save human beings through Jesus Christ.

It is no easy task to trace the line of miotig tradition from Paul back to his predecessors in
the primitive church(es). However, we do have Paul’s verbal evidence in Galatians 1:23, which
contains a key to our inquiry. We can reasonably associate this interesting use of miotig with
“the churches of Judea.” Hence, it must have originated in Jerusalem, not in Antioch (Acts 11:
19-26; 15:1-4; Gal 2:11), among the leaders of the Hebrews (‘Efpoiot. cf. Act 6:1). Soon,
however, it must have been shared by the Hellenists (EAAnviotai. Act 6:1; 9:29; 11:20) in
Jerusalem and then in Antioch. Otherwise it would not have come down to Paul.

The first fifteen chapters of Acts contain nine speeches (in the form of addresses, sermons,
or reports) delivered by Apostle Peter: (1) 1:16-22 (to his brethren at a house); (2) 2:14-36, 38-
39, 40 (to the Jews and proselytes at a house in Jerusalem on the Day of Pentecost); (3) 3:12-
26 (to the Jews at Solomon’s Portico in the Jerusalem Temple); (4) 4:8-12 (to the rulers of the
people and the elders before the council); (5) 4:19-20 (to the rulers of the people and the
elders); (6) 5:29-32 (to the high priest before the council); (7) 10:34-43 (to Cornelius, a
proselyte, and his friends at his residence in Caesarea); (8) 11:5-17 (to the apostles and the
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2 HITOTSUBASHI JOURNAL OF ARTS AND SCIENCES [December

fellow Jews at Jerusalem); and (9) 15:7-11 (to the apostles, elders, and other people at the
Jerusalem Council). Five of the nine (Nos. 2, 3, 4, 6, 7) have the nature of a missionary speech,
announcing the fundamental truths of Jesus (crucifixion, resurrection, the Holy Spirit poured out
through him, authority and power, etc.) to the people outside the church. These are widely
recognized to be based on the Jerusalem kerygma going back to the earliest days of the
Jerusalem church.> We consider their contents together.

Il. miotrig of Jesus’s Name

Luke relates an impressive healing episode in Acts 3, which is followed by Peter’s third
speech (3:12-26). Here Peter explains what happened to “a man lame from birth” in terms of
niotig. Especially important for our exegesis are these three verses:

3:6 év 1@ dvouatn Tnood Xpiorod 100 Nalwpaiov [Eyeipe kal] mepundret.
“In the name of Jesus Christ of Nazareth, stand up and walk.”

3:12 Gvopeg Topaniitat, ti Oavpdalete ént tovt® 1 NUIv Tl dtevilete d¢ 10lg dvvapuel f
gvoePeilq TEmoINKOGIY TOD TEPITOTEY OOTOV;

“Men of Israel, why do you wonder at this, or why do you stare at us, as if (at) ones
who by their own power or piety had made him walk?”

3:16 xol €mi 7] wiotel 100 Gvouarog avrod TodTov OV Bewpeite kal oidote, £0TEPEMGEY 10
Svouo. avtod, Kol i wiotig 7 01’ abtod Ed®KEV AT TNV OAOKANPIlOV TOOTNV ATEVOVTL
TAVTOV VUGV,

“And because of the trustworthiness of his name, his name has made this man strong,
whom you see and know; and the faith that is through him (or, it [= his name]) has
given him this perfect health in the presence of all of you.”

Peter, denying outright his and John’s own power or piety, emphatically ascribes the cause
of the healing to Jesus’s name itself. The phrase émi tf] miotel 100 Ovopatog avtod in 3:16 is
traditionally translated “by faith in his name” (RSV), but this interpretation is questionable.
First of all, this man does not seem to have had faith in Jesus’s name until he was healed (see
vv. 3-6). Certainly he “entered the temple with them, walking and leaping and praising God”
(3:8-9). His joy and praise may be taken as a sign of “faith,” but it occurred only affer he was
healed. It is more logical, therefore, to conclude that he had no faith in Jesus’s name at first,
just healing followed by his faith’ . Therefore, éni tfj mictel Tod OvopaTog avTod cannot
reasonably be translated “by faith in his name” (compare with Mk 5:34, 7 wiotic oov GécmKéy
o¢g). Furthermore, when referring to someone’s faith in Jesus the author of Acts uses the
preposition &ig, not a genitive construction:

20:21 dwpaptopopevog Tovdaiolg te kol "EAAncwy v €ig Beov petavolav Kol wiotiy &ig
0V KUp10v Judv Tnoovv.
“testifying to both Jews and Greeks of repentance toward God and faith in our Lord
Jesus.” (In Paul’s speech addressed to Ephesian presbyters)

2 C. H. Dodd, The Apostolic Preaching and Its Developments (New York: Harper and Row, 1964), Chapter 1.
3 In Acts 3:16 no human faith is thought as the precondition of healing, just as the Holy Spirit was poured out
without any faith on the side of human beings (2:4, 17-18, 33).
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24:24 6 OYME ... petenépyaro tov [Hodlov kol fikovoev ovtod mepi ¢ €ic Xpiotov
‘Tnoodv miotews.
Felix ... sent for Paul and heard him speak concerning faith in Christ Jesus. (In
Luke’s narration)

26:18 tod Aafeiv adtovg Aeecty GpOPTIAV Kol KATPOV &V TOIC NYWGUEVOLS TioTel 1] &I
EUE.
‘that they may receive forgiveness of sins and an inheritance among those who are
sanctified by faith in me.” (In Jesus’s words quoted by Paul)

It is evident from a comparison of these texts with Acts 3:16 that Luke used the two
wordings quite deliberately and differently. The Greek phraseology in the opening part of Acts
3:16a might have been affected by its Aramaic original Luke used as his source, but no such
material is known to us anyway. Torrey’s conjecture (Any >7 xny*)* is of no help, because
he was convinced that the miotig in Luke’s Greek means “faith.” Whatever Aramaic word lay
behind, we have to accept and interpret the Greek text as it is.

The “name of Jesus” is considered to be a metonym of Jesus Christ that embraces all that
belongs to him: his identity, authority and power, and working at the right hand of God
(including his messiahship, resurrection from the dead, pouring-out of the Holy Spirit, provision
of human agents and missionaries, healing, exorcism, miracles, and salvation above all). This
phrase is not characteristically Lucan, because t0 Ovoud pov (“my name”) to refer to Jesus
himself is found in all of the four canonical Gospels. We should maintain, therefore, that éri tf
niotel Tod dvopotog avtod was probably picked up by Luke from his source going back to the
primitive church in Jerusalem. Comparisons with other texts in Acts that are connected with
Peter and that refer to the “name of Jesus” are informative (see also 2:38; 9:14, 15-16, 21).

4.7 év molg dvvauet §| €v moi® dvouatt EXONGOTE TOVTO VUEIS;
“By what power or by what name did you do this?”
4:10 8t év 1@ dvouoti Inood Xpiortod tod Nalwpoiov dv VUEG Eotavpdoate, Ov 0 0g0g
Hyelpev £k veKp®Y, £V 1067 0DTOC TAPEGTNKEY EVOTIOV VUMY VYC.
“that by the name of Jesus Christ of Nazareth, whom you crucified, whom God
raised from the dead, by it (= his name) this man is standing before you well.”
4:12 koi o0k EoTv €&v GAA® 0VdeVI 77 owtnpia, 0VOE YOp Gvoud €0tV Etgpov VIO TOV
oVpavOV TO dedopévov &v avBpmmols &v @ S8l cwbijvar HUEC.
“And salvation is in no one else, for there is no other name under heaven given
among people by which we must be saved."
4:30 év t@® Vv %EPa [cov] éxteivery oe €lg Toolv Kol onueio kol tépata yivesOoat dia tod
0vouaTog 100 Gyiov maidog oov Inood.
“while you stretch out your hand for healing, and for signs and wonders to occur,
through the name of your holy servant Jesus.”
10:43 zodrw mhvieg ol mpoiitatl paptupodoy dpeotv duapti@v MPElV did 100 GVOUaTOS
avTOD TOVTO, TOV TIOTEVOVTA. EIC ODTOV.
“Of him (= Jesus) all the prophets bear witness that everyone who believes in him
receives forgiveness of sins through his name.”

4 C. C. Torrey, The Composition and Date of Acts (Cambridge: Harvard University Press, 1916) 16.
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The “name of Jesus” is of course not identical to “Jesus,” which is a proper name.
However, the juxtaposition of “him” and “his name” in Acts 3:16, 4:12, and 10:43 suggests that
the “name of Jesus” refers to Jesus himself in his identity, power and working (healing,
salvation, and forgiveness of sins in these case). As a metonym it functions as a quasiproper
name in these texts. If this observation is correct, the genitive case tod ovopotog avtod in 3:16
can be taken subjectively and tf] miotel preceding it in the sense of “trustworthiness,”
“truthfulness” or “faithfulness.” In short, mictig T0d dvopaTog avtod in Acts 3:16 means that
Jesus’s name is trustworthy, truthful, and even faithful for human beings. This sense of mioTig
corresponds to the usual lexical meaning of the adjective miotdg, “trustworthy, faithful,
dependable, inspiring trust or faith” (Gingrich), and the construction of mictig followed by the
genitive case of a quasiproper name seems to harmonize well with the results of George
Howard’s survey to the Septuagint and the literature of Hellenistic Judaism in general.’

Acts 3:16 might have been translated (by Luke or others) from an Aramaic source in some
form or other that is unknown to us. That translation, however, would have been done in the
“Hellenistic Jewish mentality,” which finds inappropriateness “expressing the object of faith by
means of the objective genitive.” In this case, however, miotig cannot mean “faith” in the sense
of believing in, or being faithfulness to, God. How can one think of Jesus’s name believing in
God or being faithful to him? The whole range of this metonym has nothing to do with such an
idea. To express it in simpler form, koi €ni tf] wiotet avtod, would suffice. Moreover, that
Jesus is faithful to God is axiomatic for both Peter and Luke and need not be mentioned (see 2:
27; 3:13-14, 26; 4:27, 30; 13:35-37).

The meaning of this miotig, that is, “trustworthiness,” “truthfulness” or “faithfulness,” is
akin to that of the same word contained in the Pauline idiom wictig 'Incod Xpiotod (Gal 2:16a,
16b, 20; 3:22; Rom 3:22, 26; Phil 3:9). As discussed previously, I believe that the genitive case
in Paul’s miotic Xpiotod formulation does not so much denote Christ’s own faith or faithfulness
to God as Christ’s faithfulness toward humanity in the sense of Christ’s being steadfast,
truthful, and trustworthy as God’s Christ.® Let me call this “subjective interpretation B over
against the “subjective interpretation A” gaining force among scholars in the English-speaking
world. In my view the subjective interpretation B is much superior in exegetic applicability to
the interpretation A, though they naturally have much in common. One of the best examples
showing such applicability is seen precisely in the interpretation of Acts 3:16. The
“awkwardness of this sentence as it stands” can be thoroughly eliminated by the subjective
interpretation B. What is even more important, this interpretation provides a bridge between
Paul’s miotic Xpiotod formulation and the miotig terminology of the primitive churches
witnessed in Acts. Thus it gives us a hint to probe into the whole “tradition history” of micTig
from the Jerusalem apostles down to Paul. Such a result can never be expected of the

¢

5 G. Howard, “The ‘Faith of Christ’,” Expository Times 85 (1974) 212-215. As he writes, “it was inappropriate to the
Hellenistic Jewish mentality to express the object of faith by means of the objective genitive. Though a textbook case
can be made for it, in actual practice it does not appear. Characteristically the writers use the preposition when they
wish to express the object” (p. 213).

% Ota, “IIIZTIE XPIZTOY,” 24f.,; idem, “Absolute Use of IMIETIE and IMIETIE XPILTOY in Paul” AJBI 23 (1997)
64-82. Here 79f. (http://www?2.rikkyo.ac.jp/web/sota/).

7F. F. Bruce, The Acts of the Apostles: the Greek Text with an Introduction and Commentary, 3rd rev. and enl. ed.
(Grand Rapids: Eerdmans, 1990) 142. R. L. Pervo goes so far as to write, “the text is probably corrupt.” See his Acts:
A Commentary, Hermeneia (Minneapolis: Fortress, 2009) 106.
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subjective interpretation A because it takes the meaning of miotig in terms of (human) attitude
to God, that is “faith” or “faithfulness.”

What Peter asserted about the healing of the lame man in Acts 3:12-16 and 4:8-12, and
more generally for Jesus’s name in 4:30 and 10:39-43 can be summarized: Of all the names
existing in the world (those of persons with power, gods, angels, Satan, etc.) only the name of
Jesus Christ, who is God’s “holy servant,” is trustworthy because of his uniquely true relation
with life-giving God and therefore we can be, and must be, saved only through his name. The
fundamental force of the “trustworthiness of his name” lies in its worth to assure the salvation
of human beings, with healing, signs and wonders accompanying sometimes. As the name of
Jesus Christ is trustworthy in this sense, his name gave this man perfect health.

III. miotic Used in the Absolute State in Acts

In Acts 3:16b, kol 1 miotic 1 0" adTod EdmKEV AOTP TNV OAOKANPiOV TOOTNV GTEVOVTL
navtov vudv, we find another interesting use of miotig. This is equally important in relation to
the tradition history of the New Testament wiotic and to Paul’s mictig terminology in particular.
The expression 1 miotic 1 61" avtod is by no means to be equated with 1 wiotig avtod. The
phrase 0" avtod (“through him”) denotes the manner in which N mictig works. Unlike the
genitive case avtod, it does not specify whose, or in whom, the faith is. As Peter declares in 4:
27-30, Jesus is God’s “holy servant” and his healing, signs and wonders are ultimately
dependent on God’s will and act (“while you stretch out your hand”). In other words, however
Jesus’s name is trustworthy in the above-mentioned sense, he cannot perform healing or
salvation apart from God (cf. 10:38, 811 6 Bedc v net’ avtod). It is therefore reasonable to
think that the miotic in 3:165 has implications of God’s authority that surpass that of Jesus.
Moreover, this mictic is used absolutely. Suppose a sentence lacking the second 1): 1 wiotig o
avtod £0mKev avT® TNV OAokAnpiov tadty ... Since this sentence makes perfect sense (“the
faith has given him this perfect health through him ...”), it is evident that the article signifies
nothing but the uniqueness of the working channel of the mictig, which is Jesus or his name.

Another miotig having implications of God’s authority is found in Acts 6:7 (see also
Peter’s word in 15:9 with my interpretation below).

6:7 Kai 0 Aoyog 100 0e0d nd&avev kol EnAnbdvero O apBpog tdv pabntdv v Tepovcoinu
6(pOdpa, TOMG 1€ OYAOG TOV lEpEV VmrKovoV Tj] TioTeL.
And the word of God increased; and the number of the disciples multiplied greatly in
Jerusalem, and a great many of the priests were obedient to the faith.

Firstly, this miotic is used absolutely (cf. 13:8; 14:22, 27; 15:9; 16:5, on which see below).
Secondly, linked closely by a frame structure to the “word of God” it obviously has an
overtone of God’s authority. But then, thirdly, the frame structure formed by 6 Adyog t0D Ogod
at the head and tfj wiotel at the end does not necessarily mean that this mictig is synonymous
with the “word of God.” We can only conclude that it has much to do with the word of God
(though it may be possible to regard the latter as a metonym of the former). Finally, by
“obedient to the faith” Luke appears to have stressed that the priests listened to the preached
word of God and came to believe, admitting God’s authority. Theirs was far from a mere
outward conversion.



6 HITOTSUBASHI JOURNAL OF ARTS AND SCIENCES [December

Since Acts 6:7 is Luke’s summary of what happened in the earliest days of Jerusalem after
the Pentecost, this usage of miotig might be thought to be his own. This is not likely, however,
in light of other wordings apparently available to him. Apart from the somewhat later term
“Xprotiovog” (11:26; 26:28; 1Pet 4:16), he could certainly use the verb motedm (as in 13:12,
48; 14:1; 17:12, 34; 19:2) and the noun 086¢ (as in 9:2; 13:10; 16:17; 18:25, 26; 19:9, 23; 22:4;
24:14, 22). The wording dmikovov tfj miotel, which is not so straightforward, should therefore
be considered to go back to Luke’s sources, not his own terminology.

Thus the miotig in Acts 3:16 and 6:7 in the absolute state can be best construed as a ferm
or proper name to refer to God’s holistic economy to save human beings through Christ, which
has been prepared “in the last days” (2:17). It involves as its constituents: God himself (2:17,
22-24, 32, 36, 39; 3:13, 15, 18, 26; 4:10, 24; 5:30-32; 6;7; 8:14; 10:28, 36, 38, 40-42; 11:1, 18;
12:24; 13:23, 30, 33, 37, 15:4, 8; etc.); Jesus Christ who was raised from the dead (2:24, 32; 3:
15; 4:10, 33; 5:30; 10:40-41; 13:30-37; 17:18, 31; 26:23), was exalted to the right hand of God
(2:33; 5:31; 7:55-56), and continues to work through his servants (2:43; 3:6-8; 4:29-30; 5:12,
15-16, 41-42; 6:8; 8:6-7, 14-17; 9:15, 40-41; 10:44; 14:8-10; 16:18; 19:6; etc.); the Holy Spirit
(2:4, 33, 38; 4:8, 31; 5:32; 6:3, 5, 10; 7:55; 8:15-17, 29; 9:17, 31; 10:19, 38, 44-47; 11:15, 24;
etc.); the word of God (2:14, 41; 4:4, 29, 31; 5:20; 6:2, 4, 7; 8:14, 25; 10:36, 44; 11:1, 14, 19;
12:24; 13:5, 7, 26, 44, 46, 48; 15:7; etc.); and those who believe (2:44; 4:4, 32, 34; 5:14; 6:7,
9:31, 42; 10:43, 45; 11:17, 21; etc.).

God’s saving economy connected solely with the name of Jesus (2:38; 3:6, 16; 4:10, 12,
30; 10:43) certainly covers the expected resurrection of believers® and the gift of the Holy
Spirit given to them (esp. 2:33, 38; 8:17; 10:44-45; 11:17; 15:8; 19:6). It is Jesus who plays a
central role in this economy. Yet, since all the power of healing, signs and wonders come from
God, who raised Jesus from the dead, the healing of the lame man in his name (3:6-9) was
actually done by God. Peter declared in Acts 3:16a that the saving economy of God called
Pistis is connected exclusively with (the name of) Jesus, and in 3:16b that the ultimate cause of
healing is not the magical effect of Jesus’s name but the power of God working in this
economy through him (note the preposition d1é in 3:165).

Apart from those texts pertaining to Peter and the Hebrews in Jerusalem, we should also
interpret five other absolute uses of mwictig in Acts, four of which are connected by Luke with
the ministry of Paul. If his reports have some reliability, we may count them as a link in faith
terminology between Peter and Paul.

13:8 avbiotaro 8¢ avtoig 'EAdpag 0 udayog ... (ntdv daotpswar 1OV avldTOTOV 4To /)¢
TIoTEWG.
But Elymas the magician ... withstood them, seeking to turn away the proconsul from
the faith.
14:22 émompilovieg T0¢ Yyoyog TV padntdv, mapoakorodvieg suusvery 1] mioter Kol 0Tt
10 moALGY OAiyemv Sl Nuag sioelleiv gig v Pactreiov oD Oeod.
strengthening the souls of the disciples, encouraging them to continue in the faith,
and (saying,) “through many tribulations we must enter the kingdom of God.”
14:27 mapoyevopevol 8¢ Kol cuvayayovteg TV EkkAnciov aviyyelhov doa €moincev 0 0g0g

8 See Acts 4:2, xai kotoyyéew &v 1@ Incod v dvéotoow TV €k vekpdv. Jesus is taken here as the first instance
of the resurrection which is to occur to the dead generally. Cf. 24:15, 21; 26:8, 23.



2015] PISTIS IN ACTS AS BACKGROUND OF PAUL’S FAITH TERMINOLOGY 7

pet’ avT®dv Koi Ot fjvorlev toig E0veoty Gvpav miotewg.

And when they arrived, they gathered the church together and declared all that God

had done with them, and how he had opened the door of the faith to the Gentiles.
15:9 xoi ovbev diékpvey petald NUdV te Kol avt®dv 77] mioter kabapicag tag kapdiog

avT@®V.
“and he (= God) made no distinction between us and them, cleansing their hearts by
the faith.”

16:5 Ai pév odv ékkAnoion gotepeodvio tjj miorer kol &mepicosvov T GplOud Kb’
nuépav.

So the churches were strengthened by the faith and increased in number daily.

The meaning of mictig in these texts is somewhat ambiguous. However, if we take it as a name
referring to God’s saving economy, then we can make more sense of these texts. By prohibiting
the proconsul Sergius Paulus from hearing the word of God, Elymas tried to hinder his joining
this economy (13:7, 8, 12). But the proconsul, being astonished at the teaching of the Lord (€mi
T dayf Tod kvpiov), believed and joined it (v. 12; for the use of this énictevoev see below).
Note that “the straight paths of the Lord” (tag 0d00ovg [tod] kvpiov T0¢ €0Ogiag) in Paul’s
reproach (13:10) correspond to tfg miotewg in 13:8. Although Elymas’s attempt cannot be
compared with Paul’s persecution stemming from “zeal” (Gal 1:13; Phil 3:6), he rebelled, like
Paul, against God’s will to save people by this economy.” To “continue in the faith” in Acts
14:22 also demands a similar interpretation. This expression does not so much mean continuing
to have faith as abiding in God’s saving economy through faith. According to this text, the
Christians certainly live within this economy, seeking to enter the kingdom of God even
through many tribulations. The expression “open the door of the faith” (14:27) does not exactly
correspond to Paul’s metaphor (1 Cor 16:9; 2 Cor 2:12; Col 4:3)"°. Here Luke says that God
has now made his saving economy accessible to the Gentiles, not that he has opened a way for
Paul’s missionary work.

The miotic in 15:9 and 16:5 should also be taken in the sense of God’s saving economy.
Human faith as such cannot have any power of cleansing or strengthening. It is God working,
in the name of Christ, through the Spirit that cleanses the hearts of the believers and
strengthens the church. In such cases the believers would have a strong awareness of their own
faith, but they would also notice that it is not their faith but God that brought out the results. It
is only natural that God’s saving economy is accompanied by such an awareness because it is
so holistic as to involve human faith.

IV. Participationist Use of motedw in Acts

In addition to the noun wictig, some uses of the verb miotedw in this book should also be
considered. Here let me concentrate on the “participationist” uses of motev® in the finite form,
in the form of infinitive, and of the adverbial participle'’.

° For the meaning of Paul’s persecution of the Pistis see Ota, “IIIETIZ XPIZTOY,” 18f.
10 Pace Bruce, The Acts of the Apostles, 327.
" All the uses listed here except for those in 4:4; 8:13 and 15:7 are connected with Paul’'s mission.
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4:4 moAloi 8¢ @V aKovohvtev TOV Adyov Emiorevoav kol €yevnOn [0] apOuog @V
avop®dv [mg] yhddeg mévte.
But many of those who heard the word believed; and the number of the men came to
about five thousand.

8:13 0 8¢ Tipwv kai avtdg éniorevoey Kol PanTichelc qv TpooKaApTEPHV TG DIMTTE.

Even Simon himself believed, and after being baptized he continued with Philip.

13:12 téte iddv O avOdmatog TO Yeyovog émiorevoey EKmANGGOUEVOG &ml Tf] Odayf ToD
Kopiov.

Then the proconsul, looking at what had occurred, believed, for he was astonished at
the teaching of the Lord.

13:48 Axovovto 6¢ 0 E0vn Exaupov kai €06&alov TOV Adyov Tod Kvpiov kal émiotevoay
dcot ioav TeTaypévor ic {omy aidviov.

And when the Gentiles heard this, they were glad and glorified the word of God,
and as many as had been appointed for eternal life believed.

14:1 'Eyéveto 8¢ év ‘Ikovim Kotd 10 00TO €lceADelV aOTOVG €I TNV GuVAy®YNY TOV
Tovdaiov kol Aoiijoor obtwg dote motedoor ‘lovdoiov te Kol EAAvov
oA TAR00C.

Now at Iconium they entered together into the Jewish synagogue, and so spoke that
a great multitude believed, both of Jews and of Greeks.

15:7 évootag ITétpoc simev mpdc avtovc: Gvopec 6deApoi, Vusic émictacles dtL g’
Nuepdv apyaiov &v vuiv éerégoto 0 Be0g 010 ToD GTONOTOG LoV dKkoDoal To E0vn
TOV AOYoV ToD edayyeAiov Kol motedool.

Peter stood up and said to them, “Brethren, you know that in the early days God
made a choice among you, that by my mouth the Gentiles should hear the word of
the gospel and believe.”

17:12 moAkol p&v ovv €€ avtdv ériorevooy kol TV EAMVISoV yovarkdv 1@V s0oynIoveoV
Kol Gvop@dV ovK OAiyoL.

As a result many of them believed, with not a few Greek women of high standing as
well as men.

17:34 Tvég 88 8vdpec koAn0évTee avTd émiorevoay, &v ol¢ kai Alovdclog 6 Apsomoyitng
Kol yovi ovopott AGuoptc Koi £tepot GOV aTOIG.

But some men joined him and believed, among them Dionysius the Areopagite and
a woman named Damaris and others with them.

19:2 simév te mPOC oTovC: &l Tvedua Bytov EMdPete moTedoavTeg;
And he said to them, “Did you receive the Holy Spirit when you believed?”

These texts, with motedbm used without any complement, are silent on the object of
believing; what exactly the person(s) concerned believed or should believe is vague. The same
is true of the absolute uses of the participle as substantive, which include:

2: 44 (oi motevoviec); 4: 32 (tdv motevohvtov); 11: 21 (6 motevoag)'?; 13:39 (6
motedwv); 15: 5 (twveg 1V Gmd Tiic aipéoec ... memotevkoteg); 18: 27  (tolg
nemotevkoow)'; 19:18 (Iodhol 1€ @V TemoTevkodToVY); 21:20 (TOV TEMOTEVKOT®OV), 25

12 That they turned to the Lord (§néotpeyev €mi TOV kOplov) is by no means a step after their believing. When they
believed, they did turn to the Lord.
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(mepi TV TEMOTELKOTOV EOVAV);

How should we consider these sorts of wordings? Should we supply an appropriate object
in each case? Certainly, the other uses of moted® in Acts seem to support such a recipe. Apart
from the texts enumerated above, mioted® is used with a complement of some sort or another
in five ways, either in the finite form or in the form of participle.

(1) With a noun phrase'* in the dative case: 5:14 (“the Lord”)'"”; 8:12 (“Philip”); 16:34
(“God”); 18:8 (“the Lord”); 24:14 (“everything that agrees with the Law and that is
written in the Prophets™); 26:27 (“the prophets™); 27:25 (“God”).

(2) With the preposition £ni followed by a noun phrase or pronoun in the accusative case:
9:42 (“the Lord”); 11:17 (“the Lord Jesus Christ”); 16:31 (“the Lord Jesus”); 22:19
(“you” = Jesus)

(3) With the preposition €ig followed by a noun phrase or (relative) pronoun in the
accusative case: 10:43 (“him” = Jesus); 14:23 (“whom” = the Lord); 19:4 (“Jesus”).

(4) With a relative pronoun in the accusative case: 13:41 (“which” = deed)

(5) With an infinitive clause: 15:11 (“that we shall be saved through the grace of the Lord
Jesus”).

In light of these data it might seem reasonable to supply some appropriate complement for
the instances of miotev® used singly. However, since there are five ways in which miotedw is
used with a dative or accusative object, as shown above, which of them is really suitable cannot
be declared so easily. Even if the context is clear, it would be almost impossible to supply the
best complement uniquely. Moreover, we should ponder whether such a way of reading is
really suitable for this book or whether it was expected by the author.

I guess that the absence of complements in these sentences is intentional, demanding a
way of reading that radically differs from supplying an object. If this absence is not an
omission, a different semantic acquisition should be expected for these uses of miotedm. I
believe they correspond to the absolute use of the noun mictig, which is a name to refer to
God’s saving economy, the Pistis, as mentioned above. The absolute use of miotev, then, is
likely to mean joining or participating in this economy, or rather being put in it by God.
Needless to say, the proconsul’s conversion was accompanied by a change in his mentality (13:
12). He certainly came to believe the “teaching of the Lord.” However, it is only the subjective
side of the phenomenon. More fundamentally, by believing he joined God’s saving economy or
being put in it by God. Obviously the uses of moted® in this manner presuppose the meaning
of miotig which refers to this economy.

If we recognize this participationist use of miotev®m we can grasp what the texts listed
above say more accurately. For example, Acts 13:48 (kai ériorevooy oot foov TETAYUEVOL EiC
Conv aidviov) can be paraphrased: “And as many as had been appointed for eternal life joined
the Pistis, that is, God’s saving economy (by believing the word of the Lord).” NRSV’s
translation of this verb, “became believers,” indicates accurately, and yet ambiguously, the

13 The prepositional phrase 8t tfjg yaptrog in this sentence should be construed with cuvefaieto. See Bruce, The
Acts of the Apostles, 404.

!4 Here a noun with a definite article is regarded as a noun phrase.

15 For the connection of 1 wvpiw with motedovteg rather than with mpoocetifevto, see Bruce, The Acts of the
Apostles, 168.
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nuance of the original Greek. Becoming a believer means joining this economy through
believing. (Of course joining does not mean any perfection. Cf. 8:13; 14:22). Another
interesting example is Acts 13:38-39. By reading it from a participationist point of view we can
grasp the exact content of the text.

13:38f. yvootov ovv ot Vpiv, dvopec adedpoi, 8Tt dic tovTov VUV BQECIC AUAPTIDY
katayyéletor, [koi] amd mhviov Qv odk nduwvHOnTE v vouw Moiboéwg
dwomOfvar, v 10btw ag 6 moTEV®Y SIKUIODTAL.
Let it be known to you therefore, brethren, that through this man (= Jesus)
forgiveness of sins is proclaimed to you, and (that) in him everyone who believes
is justified from all things from which you could not be justified in the Law of
Moses.

The verb dwaidm, appearing twice in this sentence, is to be linked with the preposition
amo, but it need not be translated “freed from” as in some versions (RSV, NRSV, ESV,
NASB).'® Even if it is taken in its usual sense, “justify,” this sentence makes perfect sense.

Maintaining the participationist meaning of the participle miotevwv (that is, to join God’s
saving economy), we should pay due attention to the subtle overtones of the three prepositional
phrases in this sentence. “Through this man forgiveness of sins is proclaimed to you.” This
means that since Jesus is the sole agent of God who forgives sins in this holistic economy (2:
38; 3:19; 5:31; 10:43; 22:16; 26:18), forgiveness of sins is proclaimed through him."” “And in
him everyone who believes is justified from all things from which you could not be justified in
the Law of Moses.” The “Law of Moses” here does not so much refer to the Pentateuch itself
or its body of regulations as to the traditional dispensation provided through Moses for Israel
(note “in”). The “all things from which you could not be justified” possibly concerns the means
of expiation set forth in the Law of Moses including sin offerings. It is obvious that “in him” is
to be detached from “everyone who believes” (ndg 0 miotevwv). This expression indicates the
believer’s relation with Jesus within the holistic economy that involves God, Christ, the Holy
Spirit, the word of God, and those who believe. It probably shows that Christian believers are
bracketed under his name (2:38; 8:16; 10:48; 19:5; 22:16) as the forgiven or justified people of
Jesus who is their Lord, the Messiah, and the Savior (cf. 2:36; 4:33; 5:31, etc.). It is a different
question, however, whether it has the same meaning as Apostle Paul’s phrase “in Christ” in his
letters.

Paul, even in Luke’s narrative, seems to be a criticizer of the Mosaic Law, unlike the other
leaders including Stephen (cf. 7:38). They certainly recognized the decisive nature of the new
economy, but did not go so far as to criticize it. If this text preserves some of Apostle Paul’s
notion of the Law, we may infer that despite his learning, from his predecessors, of the term
niotig with its especially Christian meaning, he understood it somewhat differently. It seems
that he considered the value of the new economy to surpass that of the traditional dispensation
beyond all comparison.

16 This connection should be distinguished from the construction in Romans 6:7, 6 yap &mobavov dedwkaimtar dmd
tiig apaptiog. See Bruce, The Acts of the Apostles, 3111.
171t would be natural to think the “through him” is substantially identical to “in his name.”



2015] PISTIS IN ACTS AS BACKGROUND OF PAUL’S FAITH TERMINOLOGY 11

V. Participationist Uses of the Adjective miotog

Two uses of the adjective miotdg without any complement in this book can also be
construed from a participationist point of view. Since, according to this interpretation, the
meaning of the adjective in each case consists in belonging to God’s saving economy, it must
be distinguished from those of gvAafng (“devout.” 2:5: 8:2; 22:12), eboefng (“pious.” 10:2. 7
[cf. 3:12]) and dewoidaipmy (“religious.” 17:22), which merely denote the religious or spiritual
disposition of the person in question in general terms, i.e., without any reference to what he or
she believes.

10:45 xoi é&éomoav ot €k meptropiic motol oot cuviABay @ IMétpm, Ot kol &nt ta £0vn
1 dwped Tod Aylov TVELLOTOG EKKEXVTOL.
And the believers from among the circumcised who came with Peter were amazed,
because the gift of the Holy Spirit had been poured out even on the Gentiles.

16:1 xai 180 pabnmic Tic Nv kel ovopart Tdbsoc, vidg yuvarkde Tovdaiag moric,
natpog o0& "EAlnvoc,
And, behold, a certain disciple was there, named Timothy, the son of a Jewish
woman who was a believer, but his father was a Greek.

The miotol (used substantively) in 10:45 means not only that they are believers but also
that they have joined God’s saving economy by their believing. The same is true with miotig in
16:1. In contrast to this, motyv in 16:15, which is to be construed with the following @ kvpim
(i kexpikaté pe mom)v 1@ xvpie sivan ... “If you have judged me to be faithful to the Lord [or
to be a believer in the Lord] ...”), is not participationist. Rather, it denotes her relation with the
Lord established in the holistic saving economy into which she has been led. The usage of
miotog in 10:45 and 16:1 apparently corresponds to the absolute uses of mioted® as substantive
participles, and above all to those of the present perfect participle (15:5; 18:27; 19:18; 21:20,
25)

VI.  The Meaning of miotig in Acts 6:5

Finally let me discuss an interesting use of miotig that differs from any use of the noun
mentioned above.

In Acts 6:5 Luke reports that the Hellenists (oi ‘EAAnviotai) chose “Stephen, a man full of
faith and the Holy Spirit” (Ztépavov, avopa mMpNG wiotews kal mvebuotog cyiov) as one of
their seven leaders. What does this miotig mean exactly? It need not be denied that it has an
implication of “his faith in Christ,”'®, but whether it is the core meaning of the word here is
doubtful. Decisive for our interpretation is the context in which it appears. Luke makes special
mention of the spiritual excellence of Stephen and the other leaders: “seven men of good
repute, full of the Spirit and of wisdom” (6:3, popTVPOVUEVOLG EMTO, TANPEIS TVELUOTOS KOi
oopiog); “And Stephen, full of grace and power, did great wonders and signs among the
people” (6:8, Ltépavog 6& TANPNG XOPLTOG Kol dvvduews EMOIEL TEPATO KoL ONUEL UEYGAD EV TQ

18 Bruce, The Acts of the Apostles, 183.
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Ao@®); “But they could not withstand the wisdom and the Spirit with which he (= Stephen)
spoke” (6:10, koi 0Ok ioyvov AvTIGTHVAL 7/ dopia Kol @ mvebuatt @ ENAAEL).

Although there is no explicit mention of the Holy Spirit in 6:8, it is obvious that the “great
wonders and signs” that were done by Stephen came from the Spirit (cf. 1:8; 6:5; 10:38)"". We
should note that exactly in this context the word miotig appears. This fact leads us to ponder the
possibility that its meaning is akin to that of “faith” counted by Paul as one of the spiritual
gifts in 1 Corinthians 12. Indeed, three of the gifts listed by Paul also appear in Luke’s
description in Acts 6:3-10.

copia ToTIg Sdvvag
Acts 6:3, 10 (wisdom) 6:5 (faith) 6:8 (power)
1 Cor 12:8 (word of wisdom) 12:9 (faith); 13:2 (all faith, so as to 12:10 (working of powers), 28 (deeds
remove mountains) of power), 29 (deeds of power)

In my view this affinity cannot be explained as a mere accidental coincidence. It is likely
that both Luke and Paul referred, from their respective standpoints, to spiritual gifts enjoyed by
the people of the earliest churches. The wiotig in Acts 6:5, then, should be understood within
the same meaning as that of the same word in 1 Corinthians 12:9 and 13:2, that is, “wonder-
working faith.”*’

This “faith” of Stephen appears to be a special kind of spiritual gift to be made full use of
in God’s saving economy, that is the Faith. Given this spiritual gift abundantly (mAnpng
niotemg Kol mvevpotog ayiov), Stephen “did great wonders and signs among the people” (6:8).
If so, it denotes his role in the holistic economy rather than his personal spirituality (“faith in
Jesus Christ”). If he did not belong to the Faith, he would not have been called a “man full of
faith.”

There are strong resemblances seen between the uses of miotig in Acts (3:16; 6:7; 13:8,
etc.) and those in Galatians (1:23; 3:23-25). This fact can be best explained by the theory that
niotig in the absolute state in these texts is used as one and the same term or name to refer to
God’s saving economy and that Paul learned its meaning and usage from his predecessors.

19 In Acts 11:24 Barnabas is introduced with the expression TAfipng nvevpotog dyiov kai miotemg (note the change in
word order). Despite the absence of any explicit report of Barnabas’ wonder-working in Acts, we may be allowed to
guess that he also did some sort of wonders (cf. 14:11-12).

20 A. Robertson and A. Plummer, 4 Critical and Exegetical Commentary on the First Epistle of St. Paul to the
Corinthians, ICC (New York: Scribner’s, 1911) 266, 290. Cf. Matt 17:20; 21:21. More specifically, Paul's parallel
wordings in 12:8-9 urge us to understand it in association with “gifts of healing.” See also R. F. Collins and D. J.
Harrington, First Corinthians, SP (Collegeville, Minn.: Liturgical, 1999) 454; A. C. Thiselton, The First Epistle to the
Corinthians: A Commentary on the Greek Text, NIGCT (Grand Rapids: Eerdmans, 2000) 947. The “corporate
dimension” of this gift (Thiselton) is also seen in Luke's report.



