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[MIZTIE XPIETOY: CHRIST’S FAITHFULNESS TO WHOM?

Suuit OtaAa

In my previous paper on the genitive construction miotic Xpiotod' and the absolute use of
niotic in Paul’s letters, I wrote™:

During the last fifteen or so years, the subjective reading of the phrase has gained a
stronger foothold.... Within the debate, however, one important piece of evidence still
continues to be overlooked or undervalued: the peculiarly illuminating use of miotig in
Galatians 3:23 and 3:25. (Italics added)

Since increasing weight is now placed on Galatians 3:23-25 in exegetical attempts by recent
scholars tackling the interpretation of this genitive construction’, my above remark may now
look rather stale. However, it has not lost its propriety, because most scholars still seem to be
unaware of the essential nature of the word miotig in these verses. In these circumstances my
scheme—a holistic understanding of Pauline faith—remains the only viable approach to
obtaining the real force of the apostle’s teaching. Both proponents of the objective genitive
(“faith in Christ”) and of the subjective genitive (“faith[fulness] of Christ”) have attempted to
interpret these verses in their own ways, but their efforts do not appear to have been successful.
My aim in this paper is to point out some of the fundamental shortcomings in the existing
major interpretations proposed and thus shed light on the root of the problem with Galatians 3:
23, 25 and other places where miotig appears in the absolute state, and restate the adequateness
of my interpretation from a renewed angle.

I. Arguments for the Objective Genitive

Advocates for objective reading take the phrase €k mictewc Incod Xpiotod in Galatians 3:
22 in the sense of “through faith in Jesus Christ”and the purposive clause iva €k mictemg dikoit-
o0dpev in Galatians 3:24 as meaning “that we might be justified by faith.” The problem is
how to maintain a logically consistent interpretation also for Galatians 3:23 and 25, where we

! This phrase is found in different forms in seven places of his letters.
da miotewg Incod Xpotod (Rom 3:22, Gal 2:16a)
dua miotewg Xpiotod (Phil 3:9)
£k miotews ITnood Xpiotod (Gal 3:22)
£k miotewg Inood (Rom 3:26)
£k miotewg Xpiotod (Gal 2:16b)
£v ToTEL ... Tf] TOD viod Tod Oeod (Gal 2:20)
2 “Absolute Use of ITIZTIE and ITIZTIZ XPIZTOY in Paul,” AJBI (Annual of the Japanese Biblical Institute) 23
(1997) 64-82. Here, 64f. (http://www2.rikkyo.ac.jp/web/sota/AJBI 23 64-82.pdf)
3 Douglas A. Campbell, The Quest for Paul’s Gospel: A Suggested Strategy (London: T. & T. Clark, 2005) 225-230;
Hung-Sik Choi, “IIIEZTIX in Galatians 5:5-6: Neglected Evidence for the Faithfulness of Christ,” JBL 124 (2005) 467-
490; Ardel B. Caneday, “The Faithfulness of Jesus Christ as a Theme in Paul’s Theology in Galatians,” in The Faith of
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find IIpo tod 8¢ €ABelv v miotwv (“However, before the pistis came”) and gig v péAlovoav
nioTv amokarvedijvar (“for the pistis which was to be revealed”) in 3:23, and é\0ovong 8¢
¢ miotewg (“But now that the pistis has come”) in 3:25. If 1| niotig in these verses is taken
simply as “faith,” then it comes down to insisting that human believing has just come, and has
been revealed indeed, as an eschatological event. However, faith did exist before Christ, as is
evident from the case of Abraham (Gal 3:6, 9).

To clear this problem, advocates of the objective genitive seem to be able to adopt at least
two alternatives, aside from their effectiveness.

One is to take the definite article tnv (v. 23) anaphorically and relate it with wiotic Incod
Xptotod (“faith in Jesus Christ”) just referred to in verse 22. This alternative, however, does
not work well. If it is carried through, Tnv mictiv in Galatians 3:23 has to be distinguished
sharply from any qualitative or generical faith, as Burton did.’ In fact, the latter is at least as
old as Abraham according to Paul and therefore cannot be spoken of as “having (recently)
come.” In this connection we need to take a close look at interpretations by two advocates of
the objective genitive: James D. G. Dunn and Hans D. Betz. While the former accepts the
anaphoric interpretation (though in a somewhat different way from Burton’s version), the latter
presents a non-anaphoric interpretation.

On Galatians 3:23 Dunn comments:

Paul does not necessarily deny that others believed as Abraham believed prior to the
coming of Christ, but affirms that God’s purpose and promise have been realized in Christ
(cf. 1ii.19), so that he is now the natural and proper focus for the promise-releasing-and-
fulfilling faith. Prior to that we were held in custody under the law.°

This interpretation is potentially exposed to at least four criticisms. First, while taking the
definite article anaphorically, Dunn writes, “Paul does not necessarily deny that others believed
as Abraham believed prior to the coming of Christ.” This explanation appears to spoil the
Greek article of its strict anaphoric force he sees here. If “this faith” refers to “‘the faith’ just
referred to” (v. 22), then it logically cannot be Abraham’s or others’ faith. It must be
Christians’ faith in Jesus Christ and nothing other.

Secondly, if Abraham and others believed even before the revelation of the faith, how does
their faith relate with “this faith,” that is “faith in Jesus Christ”? Dunn’s attempt to find an
answer to this question is worked out in terms of the “contrast between promise and law” and
“law (for Israel) and faith.”” He writes that “the law’s role as protective custodian lasting till
faith such as Abraham had exercised could be expressed with reference to the fulfilled

Jesus Christ: The Exegetical, Biblical, and Theological Studies, ed. Michael F. Bird and Preston M. Sprinkle (Carlisle,
UK: Paternoster; Peabody: Hendrickson, 2009) 185-205; Martinus C. de Boer, Galatians: A Commentary, NTL
(Louisville: Westminster John Knox, 2011).

4 This &ig should be taken as indicating a goal (purely telic sense).

5 Ernest De W. Burton, 4 Critical and Exegetical Commentary on the Epistle to the Galatians, ICC (Edinburgh: T.
& T. Clark, 1921) 198. A different type of anaphoric reading proposed by Douglas Moo is grammatically questionable.
He maintains that “the ‘faith’ that ‘comes’ in 3:23 and 25 might refer back to the participle toig motevovow at the end
of verse 22 rather than to nictewg Incod Xpiotod earlier in the verse.” Douglas J. Moo, Galatians, BECNT (Grand
Rapids: Baker Academic, 2013) 47.

¢ James D. G. Dunn, The Epistle to the Galatians, Black’s New Testament Commentary (London: Black, 1993) 197.

7 Ibid, 198.
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promise,” and that “Faith (the faith of Abraham, and faith in Christ) brackets the interim epoch
of the law.” His anaphoric interpretation is pressed to end with a quasi-identification of “the
faith of Abraham” and “faith in Christ.” In reality, however, they differ significantly in several
respects.

Thirdly, as Dunn’s inclusion of “the coming of Christ” in his explanation shows, the
“coming of the faith” is naturally to be related with the coming or revelation of Christ in some
sense or another. Needless to say, faith in Christ is possible only after he has come, but the
mere fact of his coming cannot generate faith. In someone’s having faith in Christ the existence
of Christ who has come and his faithworth for the believer are taken as a given, and his or her
faith has been generated through the gospel of Christ (Gal 1:7, 11-12). So whenever faith in
Christ is materialized in any believer, a correlative of his or her faith, Christ’s faithworth, must
exist in this faith relation between the believer and Christ. The concept of faithworth is
indispensable for logically understanding Paul’s teaching on faith. Can it be identified with the
“faith [fulness] of Christ” in the sense insisted on by recent proponents of the subjective
genitive? Of course not. For Christ’s faithworth does not mean Christ’s faith[fulness] toward
God per se, but the worth Christ has for the believer in the faith relation. It is a correlative of
faith.

A fourth and final question as to Dunn’s interpretation is equally of fundamental nature.
Paul seems to think the coming or revelation of tnv wictiv as a singular (but not necessarily
external) event that has created a decisive shift in salvation history. In addition, revelation
“denotes a disclosure given from heaven, with heavenly authority, usually of heavenly secrets.”
If so, is it correct to think with “faith in Christ” that it has now been revealed? Can the
“coming of this faith” (Gal 3:23) be taken as “a disclosure given from heaven™? It is by no
means synonymous with “many people having now come to believe in Christ.” Since 1 miotig
is here an object of revelation, we cannot think that human faith in Christ itself has been
revealed. What has occurred is a singular event involving repeated occurrences of faith in
Christ in believing people living in history. Dunn explains this revelation further as “the
coming of the era of faith, the human response that is the necessary complement to the coming
of the seed (3:19)”°. Similar as it may look, the concept of “human response” is not the same
as that of “faithworth.” In any case, the coming of the era of faith should be distinguished from
the coming of faith in Christ.

So then should we understand “faith” here to be something like a “metonym for Christ
himself” and affirm that “*“Faith’ and ‘Christ’ are interchangeable in this passage™?'’ Certainly
not. The coming of nictic is related with the coming of Christ, because unless otherwise faith
in Christ cannot take place. However, it does not follow from this that “Paul speaks of ‘Faith’
(pistis) in a personified way, as a virtual synonym for Christ (3:24).” This type of interpretation
is a shrewd substitute for the anaphoric exegesis and suffers from the latter’s failure. To grasp
what Paul says correctly we must adopt a totally different exegetical scheme.

Next let us look at Betz’ interpretation. Showing no interest in an anaphoric exegesis of

§ Ibid, 53.

® Dunn, “EK TIIETEQZX: A Key to the Meaning of IIIETIE XPIETOY,” in The Word Leaps the Gap: Essays on
Scripture and Theology in Honor of Richard B. Hays, ed. J. Ross Wagner, C. Kavin Rowe and A. Katherine Grieb
(Grand Rapids: Eerdmans, 2008) 364.

10 De Boer, Galatians, 82, 103, 149, 193, 238f. Here, 149, 238. He contends that “‘Faith’ here is something that
belongs to or defines Christ himself.”
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v miotw in Galatians 3:23, Betz develops a seemingly ad hoc interpretation of the unit (3:19-
25). He explains the coming and revelation of tnv mictwv as referring to the beginning of “the
period of the faith” in the wake of “the coming of Christ” and concludes that “It [= faith]
became a general possibility for mankind only when God sent his son and the Spirit of his
son.”'"  According to Betz, “miotic (“faith”) describes the occurrence of a historical
phenomenon, not the act of believing of an individual” (italics mine)."> This may be for
avoiding the illogicality of insisting that human believing has now been revealed, but it is
strange to exclude “faith” or “the act of believing of an individual” from this “historical
phenomenon.” For it certainly consists in a holisticity that involves at least God’s sending his
son and faith held by individuals who have heard the Gospel and come to believe in God and
Christ (Gal 3:2, 5).° Without the latter the faith phenomenon cannot be a phenomenon,
however rich God’s grace to send his son is. For it to remain as more than a mere “possibility,”
it must be actualized in human beings in their act of believing.

If the faith phenomenon is holistic, how should we understand the word zmictig in Galatians
3:23 and 25? Should we begin with the lexical sense of miotig that describes human beings’ act
of believing or other? There is no logical necessity to do so. In my view nicTig is a term (or
even a name) to refer to this eschatological faith phenomenon as a whole. We should not
confuse the referent of a term with its sense. This phenomenon involves the singular coming of
God’s son Christ to the world, the repeated preaching of the gospel by Christ’s missionaries,
the repeated occurrences of faith in Christ and God created by the word of preaching in people
living in history (believers), and the bestowal of the Spirit to them'*. Note that most of these
are not parts of the sense of the word mictig but are constituents of the phenomenon referred to
by the term mictig. (How they are connected with each other is a difficult question rejecting
easy answers.)

That miotic here is a term to refer to the holistic faith phenomenon and that it involves
three of the four constituents can be confirmed from Paul’s descriptions in the first chapter of
Galatians (1:11-12, 13, 15-16, 23. Citation from RSV).

Gal 1:11-12 For I would have you know, brethren, that the gospel which was preached by
me (10 gvayyéMov O gvayyehMobey O éuov; see also o evayyEdtov 10D Xpiotod in v. 7)
is not man’s gospel. For I did not receive it from man, nor was I taught it, but it came
through a revelation of Jesus Christ (81" droxaidyemg Incod Xpiotod).

Gal 1:13 For you have heard of my former life in Judaism, how I persecuted the church
of God (£¢6imwkov Vv ékkAnciav tod 0goD) violently and tried to destroy it (éxdpBovv
avTV).

Gal 1:15-16 But when he who had set me apart before I was born ... was pleased to
reveal his Son to me (dmokaAVyatl OV VIOV avTOD £v €uoi), in order that I might preach

' Hans D. Betz, Galatians, Hermeneia (Philadelphia: Fortress, 1979) 176. Betz maintains that “Before Christ’s
coming, faith existed only exceptionally in Abraham and in Scripture as a promise.”

12 Tbid, 176n120.

13 The pistis in the phrase €& dxofig mtiotewg in Gal 3:2 and 3:5 should also be interpreted holistically. See my
“Absolute Use of TIIXZTIX,” 71f.

4 In “Absolute Use of TIIZTIZ” I failed to include the Spirit bestowed to believers in the pistis phenomenon. I admit
that at that time I myself was unaware of the need to distinguish the sense of mictig from its referent and that some
discrepancies have resulted from this unawareness between my former and present papers.
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him (iva evayyerilopol avtov) among the Gentiles ...

Gal 1:23-24 [T]hey only heard it said, “He who once persecuted us (0 dtdkmV MWAC) is
now preaching the faith (evayyeiiletol trv miotiv) he once tried to destroy (fjv mote
€mopbet).” And they glorified God because of me.

First, Paul declares in Galatians 1:11-12 that “the gospel preached” by him originated from
“a revelation of Jesus Christ.” Whether “of Jesus Christ” is a subjective genitive or objective is
difficult to determine. If it is taken in line with the affirmation in 1:1, “Paul an apostle ...
through Jesus Christ and God the Father” (ITadLlog andcTorOG ... 614 Incod Xpiotod kai Ogod
motpdg), it may look natural to construe it subjectively as a “revelation from Jesus Christ.”"”
On the other hand, in the light of 1: 16 which clearly states that it is God who does the
revealing it could be better taken as an objective genitive (Christ is the content of the
revelation). In any case, we find here an unmistakable connection between these three: the
gospel of Christ, the revelation of Christ and his gospel to Paul, and Jesus Christ. As indicated
above, the revealed pistis as an eschatological phenomenon involves the singular coming of
Christ to the world. Without this no “revelation of Jesus Christ” would have occurred to Paul.
For in that case there would have been neither revelator nor revelatum that could enter into a
relation of faith with Paul. In other words, Paul’s reception of the gospel through a “revelation
of Jesus Christ” should be regarded as belonging in one and the same pistis phenomenon.

Secondly, simple comparisons of Galatians 1:23 with Galatians 1:13 and 1:16 tell us more
about this point. According to Betz, mictig in Galatians 1:23 (in the absolute state as in Gal 3:
23 and 25) is understood as “the content of faith (fides quae creditur) rather than the act of
believing” and this old view is inherited by other recent advocates of the “faith-in-Christ”
interpretation'®. Here, too, Betz and others believe that determining one or other sense of the
word in context is exegetes’ key question. It is inconceivable to them to search for the
(external) referent of miotic. Why should we not take the four arthrous occurrences of mwictig
(Gal 1:23; 3:23, 23 and 25) by the same token? Just as in Galatians 3:23 and 25, so for
Galatians 1:23, too, we should consider that mictig refers to the eschatological phenomenon, the
Pistis (in my terminology), involving human beings’ act of believing. Paul mentions expressly
and positively what the Judean believers were hearing about his conversion (if not a verbatim
report). It seems that Paul thought his faith terminology to be the same as that in their report in
Galatian 1:23, or even that he learned it from his predecessors'’. All theories aside Paul was a
late comer to this new movement. While insisting the independence of his apostleship (Gal 1:1)
and gospel (Gal 1:11-12) from any human authority, Paul did not contend over teachings on
faith in this letter.'”® What concerned him was Galatian believer’s deviation from the true
gospel of Christ (Gal 1:7), and not faith.

Double parallelisms of Galatians 1:23 with Galatians 1: 16 and 1:13 should be noted

15 Richard Longenecker, Galatians, WBC 41 (Dallas: Word, 1990) 23f.

16 Betz, Galatians, 81n235. Frederick F. Bruce, The Epistle to the Galatians: a Commentary on the Greek Text
(Grand Rapid: Eerdmans, 1982) 105; Dunn, Galatians, 84; Moo, Galatians, 114.

17 Concerning this possibility special attention should be paid to the episodes with references to “faith” in the first
eleven chapters of Acts. They are likely to contain some traditions going back to the earliest days of the Jerusalem
church.

18 Gal 5:6b, aALa micTic 81 dyamng évepyovuévn, certainly reflects the apostle’s notion of true faith, but he is not
discussing any differences between spurious and true faiths here. Cf. 1 Cor 15:2, 14, 17; Matt 8:10, 15:28; Luke 7:9, 8:
13, 25, 17:6; Acts 8:13; Jas 2:17, 19, 26.
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carefully in this connection. De Boer explains the parallelism between Galatians 1:16
(“preaching God’s Son”) and Galatians 1:23 (“preaching the faith”) as follows:

The parallel indicates that “the faith” in 1:23 may refer to “the faith of the Son of God”
(2:20) or “of [Jesus] Christ” (2:16), which would mean that Paul is using the word “faith”
in 1:23 as a metonym for the Son of God or Christ, as he does in 3:23-26.... To preach
“the faith” is to preach “God’s Son” or “Christ.”"’

This reasoning is very questionable. The parallelism between “preaching God’s Son” (Gal 1:16)
and “preaching the faith” (Gal 1:23) is not identical to one between “preaching the faith of
God’s Son” and “preaching the faith.” Whether “the faith” in Galatians 1:23 refers to “the faith
of God’s Son” cannot be determined from this parallelism. Moreover, phrases virtually identical
to “preaching God’s Son” are found also in 2 Corinthians 1:19, 4:5 and Philippians 1: 15,
without any parallelism or other indication that dictates us to read the sense of Christ’s faith or
faithfulness there. In my view, tnv wictiv in Galatians 1:23 is not a metonym for Christ in
Paul’s idiom. On the contrary, “Christ” in Galatians 1:16 is a metonym for the Pistis. As with
Betz’ interpretation, de Boer’s also suffers from the presupposition that determining one or
another sense of miotig is decisive in exegesis.

The parallelism seen between Galatians 1:23 and 1: 13 is even more important for
understanding “the pistis” in the absolute state. Two impressive Greek verbs found in Galatians
1:23 also appear in Galatians 1:13: One is d1dk® (“to persecute”) and the other mopOéw (“to
destroy”; cf. Acts 9:21). So this section is considered to be framed by 1:13 and 1:23 where this
set of verbs play an important role. Paul’s wording shows that the “us” (v. 23) parallels with
“the church of God” (v. 13) and “the faith” (v. 23) with “the church of God” (v. 13, literally
“it” [avtnVv]). The former parallelism is easily understandable, while the latter urges us to
ponder the reason. If “the faith” simply means “the content of faith” or “the gospel” as Betz
and others maintain, how can it be parallel with “the church of God”? The latter denotes an
assembly of believers! You cannot explain it away by insisting that this use of niotic goes back
to a report among “the churches of Christ in Judea” (v. 22) and therefore is not Pauline. For
this is the first occurrence of mictig, one of the most important words in this letter, and the
section from 1:12 to 2:14 in which these two places belong is Paul’s narratio according to
Betz’ analysis. Then, if this use of miotic is to be distinguished from the other uses of the word
without a modifier (in 3:2, 5, 7-9. 11-12, 14, 23-26; 5:5, 6; 6:10), Paul’s referring to his past
persecution of “the faith” would have seemed out of focus in the eyes of his Galatian readers
and his narratio would have been much less successful.

The parallelism of “the faith” with “the church of God” need not be construed based on
the senses of the words. We should attempt a holistic interpretation by searching for the
referent of “the faith.” Let us see what verbs are used with what objects in these verses.

Persecute the church of God (v. 13), us (v. 23)
Try to destroy the church of God (v. 13), the faith (v. 23)
Preach the faith (v. 23), [the gospel (v. 8, 11), God’s Son (v. 16)]

To persecute and to try to destroy’® are on the same line of action in this context, so the

9 De Boer, Galatians, 103.
20 For the strong nuance of this verb used here see Mark A. Seifrid, Justification by Faith: the Origin and
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contrast developed here is actually one: negative (harsh persecution) and positive (active
preaching). These two sets of verbs indicate attitudes in the opposite direction to each other.
Interestingly, only one object is common to the two verb sets: “the faith.” What does this
mean? We should note that it comes at the end of the section, where Paul’s report on his
previous career ends. “The faith” was once the target of Paul’s persecution (v. 13) but now it is
the object of his preaching (v. 23 evayyeAriletat). His report, then, has a nature of narrating
God'’s victory. The genitive modifier “of God” (to¥ 0eo0d) in Paul’s reference to the church is
highly important (see also 1 Cor 1:2; 10:32; 11:16, 22; 15:9 [d1011 €diw&a TV EkkAnciav ToD
0eod]; 2 Cor 1:1; 1 Thess 2:14; Acts 20:28). Since this “assembly of God’s people” (Dunn)
was chosen by God himself (cf. 1 Thess 1:4; Rom 8:33; Col 3:12), Paul’s actions to persecute
it had actually been directed against God. In spite of this, God revealed his Son to Paul (v. 16),
commissioning him to preach the gospel (v. 8, 11), God’s son (v. 16), and the faith (v. 23).
God has won a perfect victory, because he not only made Paul cease persecuting Christians but
also changed him into a devoted preacher. Galatians 1:24 (“And they glorified God because of
me.”) can be read as a report of voices among “us” to praise God’s victory.

Thus, Galatians 1:23, located at the end of the envelope structure, performs an important
role in finishing Paul’s narration of God’s victory, and the word “the faith” appears in this very
place. So then, how should we interpret it? Should it be construed as a synonym of the
“gospel” or a metonym of “God’s son” or taken simply in the meaning of human faith? None
of these are satisfactory. Since it comes at the end of the section, these meanings are all too
weak to convey its summarizing force. I rather take it as an umbrella term to refer to God’s
economy or system for saving human beings. This economy referred to by the word 1 mictig
involves God the Father, Christ the Son of God, the gospel of Christ and preachers of it, and
human beings who hear the gospel and come to believe, forming a church. (That the Spirit
joins here cannot be known from this section.) This interpretation enables us to look closer at
whether 1 miotic in Galatians 1:23 is identical to the same term in 3:23 and 25. I think that
there is no reason not to regard them identical, the Pistis. While persecuting the church of God,
Paul was looking at the Pistis from outside; at conversion he was introduced into it, now being
able to preach it from inside.

II.  Arguments for the Subjective Genitive

For advocates of the subjective genitive, too, the four occurrences of mictig in Galatians 3:
23-25 pose exegetic difficulties. Here let us focus on strategies by two scholars who try to
carry through their own subjective genitive interpretation: Hung-Sik Choi and De Boer.

First, Choi’ study.”’ He correctly stresses that §| miotig in Galatians 3:23-26 is the subject
of “coming.” Appealing to Betz’ observation cited above (Note 11), he points out that “Paul
marks the turning point in salvation history with the use of the verb €pyopoat.” His conclusion is
that “miotig in 3:23-25 describes an event—the coming and revelation of Christ’s
faithfulness—not the Christian’s subjective act of believing.” This interpretation, however,

Development of a Central Pauline Theme (Leiden; New York: Brill, 1992) 155n.76.
2! Interestingly Choi is criticizing other advocates of the subjective genitive including Hays and R. Longenecker for
their “inconsistency.” Choi, “IIIZTIX in Galatians 5:5-6,” 473.
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seems logically confused. If the word describes an event, what works is its sense that enables a
description or an account of the event in question. Is the whole range of lexical senses of mioTig
rich enough to give a description of “the coming and revelation of Christ’s faithfulness”?
Neither the idea of the coming/revelation nor of Christ is contained in the senses of the Greek
word. Maybe he wanted to say “the word refers to an event.” If so we can agree with him, but
in that case another problem arises, that is, what should be counted in the event. It certainly
does not come down to the revelation of Christ’s faithfulness or the coming of Christ in his
faithfulness. This eschatological event can and should logically involve repeated occurrences of
the Christian’s subjective act of believing and repeated missionary activities to preach the
gospel, and of course God’s sending of the (Holy) Spirit. This event or phenomenon is holistic
indeed, and therefore a holistic interpretation is required.

Choi’s theory is marked by another unremovable flaw. He takes, with many others, t1v
niotwv in Galatians 3:23 anaphorically to mean pointing back to mictig Incod Xpiotod (“the
faithfulness of Jesus Christ” in his interpretation) in Galatians 3:22. Then he proposes that 1
niotig in Galatians 3:23-26 is “an abbreviation of wictic 'Incod Xpiotod” (cf. Gal 2:16, 22) and
reads £k miotemc in Galatians 3:24 as “an abbreviation of éx mictewg Xpiotod.”” Choi’s
reasoning for the latter point is based on a rather dubious premise and his whole interpretation
is controlled by it. According to Choi, Paul has a tendency to abbreviate long phrases. The
evidences he puts forward are: 614 wiotewg Inood Xpiotod (Rom 3:22) to dud wiotemg (Rom 3:
25, 31); éx miotemg Incod (Rom 3:26) to ék mwiotewe (Rom 3:30); otoyeio tod kocpov (Gal 4:
3) to otoyeia (Gal 4:9), and Epya vopov (Rom 3:20) to Epya (Rom 3:27; 4:2, 6; 9:12, 32; 11:
6).>* These occurrences certainly deserve full consideration, but it is easily recognizable that
this theory does not work in actuality. In fact, he excludes the first occurrence of miotig in this
letter (1:23) from his consideration. Moreover, if £k mictemg is an abbreviation of €k micTemG
Xprotob, it is natural to think that Paul used the same phrase in a formulaic manner also in
Romans. In Romans 1:17 we find two uses of the phrase ¢k mictewg (one of them followed by
eig miotwv), but in the preceding section there is no mention of €k mioctewg Xpirotod. Indeed, it is
in 1:5 (gig vmoakonVv wictemg) that the word miotig appears first in this letter.

De Boer also maintains that the shorter phrase ék miotewg (3:7, 8, 9, 11, 12, 24; 5:5) is for
Paul an abbreviated version of the longer one, £k miotenc (Inood) Xpiotod (Gal 2:16; 3:22).%
He presents exegetic reinforcements of this view, even covering those places which are
overlooked in Choi’s treatment. First, he points to the fact that the {va clause in Galatians 3:24
is a parallel to that in Galatians 2:16:

3:24 iva €k TioTtemg dikamOd eV
2:16 iva dikambdpev €k miotewg Xp1otod

Then de Boer reconfirms that “the phrase ek pisteds is the equivalent of ek pisteos Christou.”
As he points out, this parallelism is also recognized by advocates of the objective genitive,
except that they take it as meaning “by faith in Christ.” So the conclusion that €k mictewg is an

2 1bid., 477.

2 Ibid., 467, 472-78, 482.

24 1bid., 467n2.

25 De Boer, Galatians, 192f. He is not aware of the defection of the abbreviation theory in relation to Romans. He
describes, “In Romans, as in other letters, Paul can even unambiguously call such believing in Christ pistis, ‘faith’ (e.g.,
Rom 1:5). In Galatians, however, Paul appears to use the term pistis consistently as shorthand for pistis Christou.”
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abbreviation of éx mictewg Xprotod may look very sound, irrespective of how the latter is
construed. However, if mictic having no genitive word attached is an umbrella term to refer to
God’s eschatological and holistic saving economy and the genitive Xptotod is an important
means of differentiating that reality,”® this parallelism is nothing more than a resemblance on
the surface.

For de Boer what is decisive in this matter is the occurrence of mictic in Galatians 3:23-
25. He states:

[In Galatians 3:23-25] Paul uses the term in a personified way: Faith “came” onto the
world stage ... (3:23, 25), as Christ himself did (3:19). As a result “we are no longer under
a custodian” (3:25), “under the law” (3:23), which was “our custodian until [eis/ Christ”
(3:24), meaning “until [eis/ Faith should be revealed” (3:23). Pistis scems here to be not
the faith of the believer in Christ, but Christ’s own pistis. Paul uses the word “Faith” as a
metonym for Christ himself .... In 3:24, “to be justified on the basis of faith” then means
“to be justified on the basis of Christ’s faith” (cf. 2:16b). That conclusion must then also
apply to 2:16.”

In my view, this interpretation is logically too weak to be maintained. If “Faith” is used as a
metonym for Christ himself, then, strictly speaking, what “came” onto the world stage is Christ,
not Christ’s own mictig or faith. Of course this distinction is superficial from a logical point of
view, because the coming of Christ is thought to be the advent of Christ with his properties,
which certainly include his faith or faithfulness attested in his deeds. However, relations
between two entities—Christ and believers in this case (typically the state of a person having
faith in Christ)—cannot be reduced to properties of either one of them. So Christ’s faith or
faithfulness to God as such, however perfect it is, cannot be the “basis” on which believers are
justified, unless it is connected with the believer in one way or other.

Can the Pauline notion of “in Christ” understood in terms of a “participationist
eschatology” work in this regard?”® The answer is “No.” Participation is certainly a relation
and Paul’s phrase “in Christ” appears many times in this letter (1:22; 2:4, 17; 3:14, 26, 28; 5:6.
Cf. 2:16, 20; 3:27, 29; 5:24). However, what we are searching for in Galatians 3:23-25 is
something that actualizes such a relation, a “glue,” and there is no clear mention of Christ’s
faith or faithfulness functioning as glue in any one of these verses. Just following this section
the phrase “in Christ” reappears in 3:26: I1avtec yap vioi Oeod €ote 61 g mioTe®S v XploTd
‘Incod. With most commentators I take év Xpiotd Inocod absolutely. So this sentence can be
translated: “For through the pistis you are all sons of God in Christ Jesus.” It is unreasonable,
however, to regard being “in Christ” as the cause of the pistis. Rather, the pistis seems to be
what actualizes the relation (“in Christ” or “participation”). Since this is a recurrence of the
same term in the absolute state in 3:23 and 25 and of the phrase ¢k mictewg in 3:24, it naturally
follows that 1} mictig in 3:23 has something to do with such glueing. As was discussed above,
the faith(fulness) of Christ itself—or perhaps even Christ as a person—cannot play such a role.

Interestingly, a typical objective genitive interpretation that takes €k mictem¢ as meaning

26 Ota, “Absolute Use of ITIZTIX,” 78.

2T De Boer, Galatians, 193.

28 See David L. Stubbs, “The Shape of Soteriology and the Pistis Christou Debate,” Scottish Journal of Theology 61
(2008) 137-157.
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“by faith in Christ” seems to be free from this problem, because, simply put, “faith in Christ” is
a binary relation. This may be a strongpoint of the faith-in-Christ interpretation, but the
question as to which is the glue remains unanswered. Besides, this interpretation does not hold
good exegetically, as was shown above. We should give up scrutinizing the word wiotig for its
appropriate sense in context and instead adopt a holistic perspective. Since 1 wiotig is a term to
refer to the eschatological reality as a whole, the glueing function is to be found in its
components other than Christ. This question is too difficult to be dealt with here, but the Spirit
seems to hold the key.

HI. ziotric Xpiotod: Christ’s Faithfulness toward Humanity

Although I understand the genitive Xptoto¥ subjectively, my view is quite different from
existing subjective genitive proposals. I have been maintaining that the mictig Xpiotod
formulation denotes Christ’s faithfulness toward humanity in the sense of Christ’s being
steadfast, truthful, and trustworthy as God’ Christ. Unlike some of the subjective genitive
proponents, I take Paul’s expression gig Xpiotov Incodv émtotevoapey (“we came to believe in
Christ Jesus™) in its full literal force as referring to Christ as the object of faith. So as far as
Christ’s deeds are recognized by his believers as essential for their own justification, the former
are a correlative of their faith in Christ. In other words, for Christ’s believers his deeds are not
such that are done by him alone apart from the faith of human beings.

In my interpretation the genitive construction nictig Xpiotod does not express “faith in
Christ” itself, but denotes a correlative of faith in Christ, the focus of which lies, according to
Paul, in the recognition that Christ is faithful toward human beings in his deeds referred to by
the same phrase. In other words, mictic Xpiotod denotes the faithworth of Christ’s specific
deeds referred to by the same phrase in the faith relation into which the believer has been
brought by the grace of God. Then might we as well translate mictig Xpiotod “Christ’s
faithworth”? No, not that way. The concept of faithworth is more fundamental and
comprehensive, for whenever someone believes in Christ for anything preached about him, his
or her faith is directed toward the worth Christ has as regards that preaching. niotic Xpiotod or
Christ’s pistis is a rather specific term as will be explained from now on. I will explain in two
steps: (1) a contextual comparison of the places where the phrase miotic Xpiotod appears, and
(2) the specific referent of miotic Xpiotod in Galatians 2:16-21.

Strikingly, all the seven places having mictic Xpiotod (see Note 1) come in a context
discussing or at least touching on all of these: (1) righteousness or justification (Rom 3:21-26;
Gal 2:15-21; Gal 3:6-22; Phil 3:5-11), (2) criticism of the law (Rom 3:21; Gal 2:16-21; Gal 3:
10-14, 17-22; Phil 3:6-9), and (3) Christ’s death, redemption or atonement for sins (Rom 3:24-
25; Gal 2:19-21; Gal 3:13; Phil 3:10). This fact seems to indicate that Paul’s usage of the
niotig Xprotod construction is fundamentally linked to these three-fold references. Furthermore,
criticism of the law may show that Paul used mictic Xptotod as a polemical term.”’ Giving

2 Generally speaking, Christ’s person and deeds are steadfast, truthful, and trustworthy (i.e., mi6t6¢) for those who
believe in him, but such a notion of mictig (faithworth) is more comprehensive in nature than Paul’s specific uses of
niotig Xprotod, which should be distinguished from the former. Nevertheless, it would be of great value to see whether
Paul could appeal to the concept of mictig Xpirotod (Christ’s faithfulness in relation to believers) without using the
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heed to this fact, I now try to elucidate the meaning of mictic Xpiotod in the context of
Galatians 2:15-21.

In Galatians 2:15-21 particularly important for our study is Galatians 2:16 and 2:20. They
can be translated as follows:

Gal 2:16 Yet knowing that a person is not justified by works of the law, if not through
pistis of Jesus Christ [not justified], we, too, came to believe in Christ Jesus, so that we
may be justified by pistis of Christ, and not by works of the law, because by works of the
law no one will be justified.

Gal 2:20 And I no longer live, but Christ lives in me; and what I now live in the flesh I
live by pistis of the Son of God, who loved me and gave himself up for me.

In Galatians 2:15-21, wiotig Xpiotod is fundamentally linked to justification by God (Gal 2:16-
17) and righteousness (Gal 2:21), the law’s inability to justify (Gal 2:16, 21), and Christ’s
atoning or redemptive death (Gal 2:20-21). Now, the first thing to be noted is that pistis of
(Jesus) Christ (Gal 2:16a, 16b) is the medium (1) or origin (éx) of justification, irrespective of
what this genitive construction means. Advocates of the objective genitive take “through pistis
of Jesus Christ” in the meaning of “through faith in Jesus Christ.” In that case, what does “faith
in Jesus Christ” refer to? Dunn explains it as “acceptance of the reliability of what was said by
and about Christ (acceptance of the gospel message ...) and trust in, reliance upon the Christ of
whom the gospel thus spoke.”’ In light of the three-fold references common to all the seven
places, however, this explanation is too broad to be of use to identify the referent of miotig
Xprotod.

The expression “who loved me and gave himself up for me” in Galatians 2:20b derives
from a pre-Pauline Christological formula that understands “Christ’s death on the cross as an
act of love and self-sacrifice on behalf of the Christian.”®' This formula is a close parallel of
that found in Galatians 1:4 (tod 36vT0g £0VTOV VTEP TOV GuOpTIOY MUdV “who gave himself
for our sins”), and the “for our sins” in the latter implies that Jesus’ death was understood even
by Paul as an expiatory self-sacrifice to deal with believers’ sins. This is followed by dmwmg
EEEMTOL MUaG €k ToD aidvog Tod Eveot®Tog mTovnpod (“that he might deliver us from the
present evil age”). De Boer sees Paul’s intent in this series, commenting that “Paul immediately
interprets Christ’s giving himself ‘for our sins’ to effect not forgiveness but deliverance from an
evil realm.”* This interpretation seems to me too simple, but what is to be questioned here is
not its validity but for whom and for what Paul and others believed Christ the Son of God gave
himself up. Of course, the answer is given in the text: “for me” and “for our sins.” Paul and
others believed that Christ died for the sake of human beings. According to de Boer, “‘the faith
of the son of God’(v. 20c¢) refers to the Son’s own faith, in particular his faithful, atoning death
on the cross.” Since he correctly includes “atoning” in his description, his interpretation may
look quite the same as my own version: “mictic Xptotod denotes Christ’s faithfulness toward
humanity.” What is insufficient, then, in de Boer’s exegesis?

phrase in situations where these three-fold references were meaningful for him. Romans 10:8-11, for instance, seems to
reflect such a situation.

30 Dunn, Galatians, 139.

31 Betz, Galatians, 125f.

32 De Boer, Galatians, 30.

3 Ibid., 162. Cf. also 175.
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The problem is that he and other proponents of the subjective genitive are unaware of the
fact that Paul’s phrase does not so much refer to “the Son’s faithful, atoning death on the
cross” itself as denotes the significance of his atoning death for believers referred to by the
same phrase. Hence, mtictigc Xptotod cannot mean anything other than Christ’s death in his
faithfulness toward believers. In other words, Christ’s faithfulness is a correlative of Paul’s and
other Christians’ faith in Christ in this regard; it is the faithworth of his specific deeds
culminating in his atoning death for those who have faith in him. Furthermore, in God’s
economy for human salvation, the Pistis, the phrase niotic Xpiotod denotes the binary relation
between Christ and his believers established by the gospel pointing to his atoning death (see
esp. 1 Cor 15:3); on the basis of this relation God justifies such people in his holistic economy.

Of course “Christ’s faithfulness to God” has a faithworth when it is acknowledged as true
(as in Philippians 2:4-11), but it is the faithworth of the statement or proposition that “Christ
was faithful to God even unto death on a cross,” not immediately that of Christ. We should
note that in this case no logical link has yet been established between Christ’s faithfulness and
the justification of human beings. For however perfect Christ’s faithfulness to God is, it is
Christ’s and not the Christian’s. I do not find anything wrong with this proposition, but unless
it is believed as his faithfulness to me in the faith relation involving me, it has no power to
justify me.



